THE

SACRED CEREMONIES
OE LOW MASS

By rev. FELIX ZUALDI, C.M.

Edited with Additions and Notes
BY THB

VERY REV. M. O'CALLAGHAN, C.M.

Revised Edition

By rev. J. s. SHEEHY, C.M.

A. M. D. G.
TERTI.LANSHIP
NEW ORLEANS PROV/fNOE

BROWNE AND NOLAN LIMITED

The; Richvibw Pre;ss, Dublin.

www.obrascatolicas.com



SIXTEENTH EDITION-FORTY-FIRST THOUSAND

www.obrascatolicas.com



“Pia Mater Ecclesia Ritus quosdam in Missa instituit. Caere-
monias item adhibuit . . ex Apostolica disciplina, et Traditione
quo et Majestas tanti sacrificii commendaretur, et mentes Fidelium
per haec \visibilia religionis, et pietatis signa ad rerum
altissimarum, quae in hoc Sacrificio latent, contemplationem
excitarentur,”—(E.r. Conc. Trid. Sess. 22, c. S.)

“Recepti et approbati Catholicae Ecclesiae ritus, qui in miniujis
etiam sine peccato negligi, omitti aut mutari haud possunt, peculi-
ari Studio ac diligentia senrentur.”—{Rotmn Council held under
Benedict X111. in the year 1725.)

“Decreta a S.R.C. emanata et responsiones quaecumque ab ipsa
propositis dubiis scripto formiter editae, eamdem habeant auctori-
tatem, ac si immediate ab Ipso Summo Pontifice promanarent,
quamvis nulla facta fuerit de iisdem relatio Sanctitati Suae.”—
{From S.R.C. Decree approved of by His Holiness Pius 1X., 23rd
May, 1846., Cf. Codex Cc. 2, 818))

Can. 2.—Codex, plerumque, nihil decernit de ritibus et caere-
moniis quas liturgici libri, ab Ecclesia Latina probati servandas
praecipiunt in celebi'atione sacrosancti Missae sacrificii, in
administratione Sacramentorum et Sacramentalium aliisque sacris
peragendis. Quare omnes liturgicae leges vim suam retinent, nisi
earum aliqua in Codice expresse corrigatur.

C. 818.—Reprobata quavis contraria consuetudine, sacerdos cele-
brans accurate et devote servet rubricas suorum ritualium
librorum, caveatque ne alias caeremonias aut preces proprio
arbitrio adjungat.

www.obrascatolicas.com



EXTRACT FROM THE COUNCIL OF TRENT.

“What care is necessary that the Holy Sacrifice of the
Mass may always be celebrated with profound reverence
and special piety. This can be easily realized if we
remember that in Holy Writ he is declared accursed
‘who doth the work of God negligently * (Jer. xlviii. 10),
and that undoubtedly no act can be performed by the
faithful so sacred and so divine, so holy and awe-
inspiring, as this Wonderful Mystery, in which the life-
giving Victim is daily immolated by the Priest on our
Altars, that we may be reconciled to the Eternal Father.
Therefore every effort is to be made and all care taken
that these sacred mysteries be performed with the greatest
possible purity of heart and with a stainless conscience
as well as with exterior piety and devotion.”
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PREFACE TO XII EDITION.

The version in English of Zualdi’s Sacred Ceremonies
of Low Mass, by tlie late Rev. M. O’Callaghan, C.M.,
has been for years considered the standard work for
making up the Rites and Ceremonies of the Mass by
Ecclesiastical Students and Priests alike. The pro-
mulgation, however, of the Code of Canon Law, and
the appearance of the Typical Edition of the Roman
Missal, especially the Additiones et Variationes
appended to the Rubricae Generates and the Ritus,
have called for a certain number of changes in this New
Edition. But my aim has been to make only necessary
changes. | verified, with the help of others, all the in-
structions in the old edition, and kept the same expression
of them as heretofore, whenever | could. Numbers of
these instructions have now even more authority than
they had previously.

| trust, therefore, the work, as revised and improved,
will be found as useful to the Clergy and Ecclesiastical
Students as the old well-established edition, which secured
for so many years the reverent and loving celebration of
the great Sacrifice of the Altar.

J. S. SHEEHY, cm.

Ari, Hallows College,
D ubtin, June 29th, 1924.
The Feast of SS. Peter and Paul.
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preface to XVI EDITION.

This edition of the Sacred Ceremonies of Low Mass
has been carefully prepared. The Rev. E. Long, D.C.L.
of St. Patrick’s College, Maynooth, has read the work and
made valuable suggestions for its improvement, which
have been adopted. The Rev. Leo. O’Mahony, C.M., All
Hallows College, has revised it. Some matters that are
now unnecessary are omitted.

J. \8 Sii'EEny, C.M.
St. Joseiih’s, Rlackrock, Dublin.
Feast of St. Vincent de Paul,
19th July, 1944.
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AUTHOR’S INTRODUCTION.

The august Sacrifice of the Mass comprises in itself all
that is most sublime and sacred in our Holy Religion.
All the sacrifices of the Old Testament were only shadows
of that of the new, which, as St. Deo says, really offers
to God what the Jewish sacrifices only promised. The
offering should bear some proportion to the person to
whom it is made; but since the ancient sacrifices were
only weak and needy elements, they could in no way
satisfy for man’s debts to God and hence another sacrifice
was required. The old victims were insufficient, the
Levitical priesthood was impotent in the sight of God,
therefore it was necessary, as the Fathers of the Council
of Trent express it, that by the ordination of God the
Father of Mercies, another Priest, according to the
order of Melchisedech, our Ford Jesus Christ, should
arise, who would consummate and bring to perfection all
who were to be sanctified. Although Our Lord fully
consummated the sacrifice by offering Himself to God
the Father, and by dying on the altar of the Cross for
our redemption yet His priesthood was not to expire
with His death, but was to continue visible in His Church
to the end of ages, as He Himself promised at His Last
Supper when, instituting the Eucharistie Sacrifice, He
gave the same Divine authority to the Apostles and to
their successors. Every Priest can, therefore, say to
himself when ascending the altar : | am no longer a mere
man of clay, a Aveak creature—"being identified with Jesus
Christ through the power and the infinite value of the
Victim | am about to offer. With what a high degree of
virtue ought such a dignity be accompanied !

www.obrascatolicas.com



X INTRODUCTION

There are four kinds of worship given to God in the
Sacrifice of the Mass. The first is called Latreutic, which
is due to Him and can be given to His Infinite Majesty
alone, and which is rendered by the Sacred Victim along
with the adoration of the faithful, of the Saints, and of
the Angelic Hosts, who, according to the opinion of the
Fathers, reverently surround the altar. The second form
of worship is termed Bucharistic, by which man raises
his voice in perfect thanksgiving to his most generous
Benefactor. In it the excess of the Divine Goodness
invests us with the power of offering abundant satis-
faction to Him; and the greatest advantage we deriiie
from this benefit is, that we can thereby make an
adequate return for what we have received from God.
God delivers us from the abyss; we present to Him the
Deliverer. He opens Heaven to us; we offer to Flim
the Heir. So much does the supreme goodness shine
forth in the Holy Sacrifice of the Mass, that not only
is our act of thanksgiving in keeping with the great
benefits conferred upon us, hut forms a return in some
way suitable for the great love manifested in His con-
ferring them upon us. We do this not merely once, as
St. Gregory Nazianzen remarks, as when our Blessed
Lord offered Himself in the Incarnation to His Eternal
Father, but a thousand times, when we offer that Divine
Son in the Mass, impassible and glorious as a worthy
victim of thanksgiving. The third act of worship is
Propitiatory—to appease the anger of God, to satisfy the
demands of His justice, and to obtain the pardon of our
sins. Man should appease the Lord to whom he has
been ungrateful, and avert His anger lest he might be
cast off for ever. All other creatures cried for ven-
geance against sinful man: Jesus Christ appeared and
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INTRODUCTION X i

immolated Himself upon the Cross; peace came upon the
world, man’ sins notwithstanding, and the unbloody
Sacrifice of the Mass pours out on him the grace of
repentance and reconciles him with Divine justice. The
Sacrifice of Calvary supplied the treasures, that of the
Mass distributes them. From the treasury, judge of the
key; and if the Passion of Jesus Christ fits us for the
benefits of Redemption, the Sacrifice of the Mass enables
us to enjoy them, for St. Chrysostom says: “ Tanturn
valet celebratio Missae quantum mors Christi in cruce,”
and the Church herself moreover assures us of it in these
words : “ Quoties hujus hostiae commemoratio celebratur,
opus nostrae Redemptionis exercetur.”

But the worship we render to God, as the Author of
every good gift, is based upon our prayers, serving as
We do a Lord who wishes us to pray to Him, uniting His
own glory with our best interests. “ Call upon Me,” He
says, “ in the day of trouble; I will deliver thee, and thou
shalt glorify Me.” Prayer constitutes the fourth act of
worship, called Inipetratory, for the due rendering of
which to God the Mass furnishes us with the best of all
means of moving the Divine liberality in our favour. We
are unworthy not only to be heard but even to ask, and
consequently unworthy of receiving, from the very fact
that we are obliged to ask. The Word of God prayed
for us, and “was heard for His reverence.” In the
Mass He prays to the Father continually for us, in the
same manner as He did, bathed with tears and blood, on
the Cross, and we through Him are heard. On the altar
the word of Salvation is raised, the life-giving Plost is
laid, and there is worked the most sublime miracle, ravish-
ing in ecstasy of wonder earth and heaven. The Son of
God, the invisible High Priest, the Holy Pontiff, just,
innocent, separated from sinners, higher than the heavens,
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Xn INTRODUCTION

and able to compassionate us in our infirmities, intercedes;
for us with unutterable groanings, and becomes our pro-
pitiation, our victim: and the Eternal Father, who
promised to hear everyone invoking Him in the name of
His Son, cannot refuse the Son Himself praying, and
offering Himself for us. “ O Father!” we may suppose
Him to exclaim in the Mass, “ O Father! wilt Thou not
remember the sacrifice which |1 consummated on Calvary ?
Look down on the renewal of it, that Thou raayst bestow
on My brethren the graces | gained by My death.” Such
is the excellence of the sacrifice of our altars. Would to
Heaven that all the Priests going forth every day with
joy to the mystic Calvary, animated with sublime senti-
ments of religion, and covered with the blood of Our
Redeemer, would present themselves to the Father,
uniting, as St. Gregory the Great remarks, by an interior
and invisible sacrifice, their groans to those of the Victim
who died for men, and showing themselves alive to their
solemn office and to the wants of poor souls. Then would
they, by the Mass, honour the majesty of God, thank Him
for His benefits, appease His justice, and implore His
mercy.

And since of all our functions, the Mass is the most
holy and the most divine, fulfilling, as it does, the four
great ends already mentioned, it appears very clear that
no study or diligence should be omitted by the Priest in
order that such a sacrifice may be celebrated with the
greatest possible interior purity and exterior devotion, as
the Council of Trent directs, declaring that the terrible
anathemas fulminated by the Prophet against those who
perform negligently the functions prescribed for divine
worship apply rigidly to the ministers who celebrate Mass
with irreverence. In order then that the Priest may avoid
so great a fault, and the divine malediction consequent on
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INTRODUCTION XIH

it, let us remind him in the Introduction to this work
what he ought to do before celebrating, while celebrating,
and after having celebrated. All may be reduced to these
three points: 1st, Preparation; 2nd, Reverence and
Exactness; 3rd, Thanksgiving.

1 The Preparation is remote and immediate; the re-
mote consists in the pure and virtuous life which should
be led by the Priest, in order that he may celebrate
worthily. Therefore, his acts, his words, his thoughts
should breathe of purity, that he may be fit to celebrate
with proper dispositions. If he who handled the sacred
vessels of old should be pure, how much more so must
the Priest be, who bears in his hands and in his breast the
Incarnate Word of God? This purity of life consists,
first, in preserving himself undefiled from every sin, not
only mortal, as he is necessarily bound to—"ut also, to
secure greater purity, every deliberate venial sin, and even
from every affection to venial sin; and secondly, it con-
sists in applying himself most diligently and constantly
to the acquisition of every virtue. “ Qui Justus est,
justificetur adhuc, et sanctus, sanctificetur adhuc”
(Apoc. xxii. ii).

For the immediate preparation, mental prayer is re-
quisite. The venerable John of Avila prescribes an hour
and a half; St. Alphonsus reduces the time of immediate
preparation to half an hour, and even to a quarter; but
he adds, indeed, a quarter of an hour is too little. The
Passion of Jesus Christ should be the continual thought
of the Priest. Having finished his meditation it is meet
he should recollect himself for some time before proceed-
ing to celebrate, and consider the great action he is about
to perform. He should seriously ponder, says St.
Augustine, these four thoughts : “ Cui offeratur, a quo
offeratur, quid offeratur, pro quibus offeratur.” On
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X1V INTRODUCTION

entering the sacristy, he should say with St. Bernard :
“Worldly affections and solicitudes, wait here until |
have celebrated Mass.” The Priest should likewise con-
sider that he is about to call from heaven to earth the
Word Incarnate, to sacrifice Him anew to the eternal
Father, to be fed with His sacred flesh; he should in
fine, reflect upon his most serious responsibility in becom-
ing at the altar the mediator between God and man.

2. Reverence and Exactness—It is necessary in cele-
brating, to manifest all the reverence due to so great a
sacrifice. This reverence means that due attention be
paid to the words of the Mass, and that all the ceremonies
prescribed by the Rubrics be exactly observed. As to the
attention, the Priest sins by wilful distractions while
saying Mass; and these wilful distractions, if occurring
at the consecration of the sacred species, or during a
notable portion of the Canon are, according to a large
body of theologians, mortal sins. It is not considered
possible that a Priest so acting could fulfil what is pre-
scribed by the Rubric in these words : " Sacerdos maxime
curare debet ut . . . distincte et apposite proférat . . .
non admodum festinanter, ut advertere possit quae
legit.”

Exactness regards the fulfilment of the ceremonies
enjoined by the Rubrics, in the celebration of the Divine
Sacrifice. The Bull of St. Pius V., found in the be-
ginning of the Missal, strictly commands that the Mass
be celebrated according to the rite of the Missal, so that
no wilful omission, even though it be trivial, of what is
prescribed for the actual celebration of Mass, whether in
word or in action, can be excused from the guilt of, at
least, venial sin. It is commonly held this does not apply
to what we have said of the preparation for the sacrifice
and thanksgiving after it. Words half pronounced.
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INTRODUCTION XV

genuflections half formed, incomplete signs, and confused
and hurried actions, may lead to grave sacrilege. There
are some who hurry over the Mass in such a way that
the interrogation might be put regarding them which
Tertullian used for another purpose : * Sacrificat, an
insultat?” Of such ministers it might be said they are
not Priests but executioners, who insult the Passion of
Jesus Christ; they are perfidious Jews, who, instead of
pleading for pardon, bring upon their souls everlasting
malediction. Add to this the scandal given by him who cele-
brates without devotion. The people respected our Divine
Saviour in the beginning of His public life, but when they
saw Him despised by the priests they lost all reverence
for Him, and cried out for His death. The greater num-
ber of authors, including Benedict XI1V., Clement IX.,
and other very learned Pontiffs, declare that the cele-
bration of the Sacrifice of the Mass should not occupy
more than half an hour, nor less than the third part of an
hour.  Such a space of time is prudently considered
sufficient, both to secure a due and reverent celebration
and to prevent weariness on the part of those assisting.
Whoever fails herein merits reprehension; but he who
gets through the Mass in a less space of time than a
quarter of an hour is, as St. Alphonsus holds, guilty of
mortal sin.

3. Fervour in Thanksgiving after Mass is a sure proof
that the Priest has offered the Sacrifice with a heart
animated with holy affections. If he has celebrated, with
the fire of the love of God it will not be easily extinguished
in him. Fvery benefit claims its acknowledgment. Now,
let us consider what gratitude is due to God by the Priest
who has been just permitted to say Mass! “ Oh! what
an abuse and what a shame,” cries out St. Alphonsus,

" to behold so many Priests who, after having celebrated
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\vi introduction

Holy Mass, after having received from God the honour
of offering to Him in sacrifice His own Divine Son, and
after having been fed with His most Sacred Body, with
tongues still purpled with His most Precious Blood,
having hurried over some short prayers coldly and in-
attentively, commence immediately to discourse of useless
things or of worldly business; or else go forth carrying
about the streets Jesus Christ, who is still reposing in
their breasts under the sacramental species.” With such
might we deal, as the Venerable John of Avila once did
with a Priest who left the church immediately after
having celebrated. He sent two clerics, bearing lighted
torches, to attend him, and they, when asked by the Priest
what they meant, replied: “ We accongiany the Blessed
Sacrament which you carry in your breast.” Alas! how
sadand yet this is the fittest and most jirecious time to
treat of our eternal salvation and to gain new treasures of
grace. This is the propitious hour in which we should
present to our Saviour devout offerings and thank Him
for the privileges just conferred.

After Communion, as St. Teresa says, let us not lose
so good an opportunity of treating with God, since His
Divine Majesty is not wont to reward sparingly him from
whom He receives a hearty welcome. As long as the
Sacramental Species remain every act of virtue possesses
greater value and merit, because of the strict union which
then exists between the soul and Jesus Christ, as He
Himself declared : “ Qui manducat meam carnem et bibit
meum sanguinem, in me manet et ego in illo.” Therefore
acts performed at this time have the highest degree of
efficacy and value, for, says St. Chrysostom ; “Ipsa re
nos in suum efficit corpus.” Jesus places Himself in the
soul as on a throne, and He seems to say to her, as Pie
formerly did to the man born blind, “ Quid tibi vis
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INTRODUCTION XVuU

faciam?” . . . Would it not then be most advisable that
every Priest should entertain Himself with Jesus Christ
for half an hour after Mass, says St. Alphonsus ; or even
for a quarter of an hour? The first portion of the time
of thanksgiving should be devoted by the Priest to the
recital, more with his heart than with his lips, of the
customary prayers proposed by the Church, which are
found in all Missals and Breviaries. The second part
should be spent in loving communion with Jesus, in senti-
ments of adoration, of thanksgiving, of oblation, and of
supplication. The Priest should pray for himself and
for the Church; he should pray for all the people in
general, and in particular for those of his own diocese, of
his country ; for his relatives; for the living and for the
dead; for all the members of the Catholic Church;
particularly for those under his own charge (parishioners,
penitents, etc.) ; he should pray for all, that all may come
to know, to love, and to serve God on earth, and so after-
wards to glorify Him with the angels and saints in
Heaven.
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PART I

GENERAL RULES

REGARDING THE

CEREMONIES OF LOW MASS.
CHAPTER I,

WHAT THE PRIEST SHOULD KNOW BY HEART.*

1 The Prayer, Da, Domine, virtutem, etc., which is
to be said while washing the hands, and Impone Domine,
capiti, etc., with all the others to be recited while vesting.f

2. From In nomine Patris, etc., at the beginning of the
Mass to the Introit.

3. The Munda cor meum, etc, and the Dominus
sit, etc., before the Gospel, and after it the Per evangelica
dicta, etc.

4. The Suscipe, sancte Pater, etc., at the offering of the
Host, and the Deus qui humanae substantiae, etc.

* Those about to be ordained Priests must not defer learning
all they liave to say by heart at Mass until they are practising the
ceremonies, as tliey cannot expect to attend at the same time to
two things requiring, each of them, the most serious applica-
tion. In the first place, let them devote sufficient time to learn
thoroughly the prayers to be committed to memory, and then
make themselves masters of the general rules, as laid down in
Part 1. of this work. Eet them repeat the prayers to them-
selves, until sooner or later they become familiar with them.
Thus mastering what is more difficult and troublesome, they
will be better able to learn the particular ceremonies when
practising them.

fFor these prayers, and the others to be mentioned, let us
once for all refer the reader to Part Il. of this book.

1
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2 GENERAL RUEES REGARDING EOW MASS

5. The Offerimus tibi, Domine, etc., at the Offering of
the Chalice. In spiritu humilitatis, etc., Veni Sancti-
ficator, etc., and at least the first verses of the Psalm
Lavabo, etc.

6. The Suscipe, sancta TrinitaS, etc., with the Orate
fratres ut meum, etc.

7. In the Canon, from Te igitur, etc.,, as far as the
words haec sancta sacrificia illibata, etc.

8. After the Quam oblationem, etc.,, from the words
benedictam, adscriptam, etc., with what follows, to Haec
quotiescumque, after the Consecration inclusively.

9. In the Unde et memores . . . . the rvords
Hostiam ~ puram, etc.

10. The Supplices te rogamus as far as the Memento
of the Dead.

11. Per quern haec omnia, etc., to the Pater noster.

12. In the Libera nos, etc., from the ivords Da pro-
pitius pacem, etc., to Haec comnii.vlio, etc., inclusively;
and the Agnus Dei, etc.

13. The three Prayers before receiving, as the Priest
must look at the Sacred Host while reciting them.

14. Before taking the Host to receive it, the Panem
coelestem, etc., with the rest as far as the ablution of the
fingers inclusively.

15. The Placeat tibi, etc., and the Benedicat vos, etc.

16. The Antiphon Trium puerorum and the Canticle
Benedicite.

There are other things useful to know by heart, viz. :
The Gloria in excelsis, etc., the Credo, etc., the Psalm
Lavabo, and the Gospel of St. John, to avoid many in-
conveniences.
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CHAPTER II.
DIEEERENT TONES OP VOICE.

| 8 1. Some portions of the Mass have to be read
'secretly {Rub. Gen., tit. 16, n. i), so that the Celebrant
pears them, unless indeed prevented by some physical
inability or extrinsic impediment, but they should not be
heard, even by those around the altar: other portions in
a moderate and somewhat raised tone of voice, so as to
be heard by the server and those around the altar, and
other parts in a clear and intelligible, but moderate and
grave voice, such as will excite devotion. See Rub. Gen.,
Miss. Rom., tit. 16, n. i, where it is said: “ In Missa
Privata clara voce dicuntur Antiphona et Psalmus ad
Introitum, . . . Credo, Offertorium.”* The tones of the
Mass are not all definitely stated in the Rubrics. These
rules are the conclusions of Rubricists derived from the
Rubrics to make the Rubrics clearer. The obligation,
however, of varying the voice binds under pain of sin, at
least venial, though some few falsely suppose that such
Rubrics are not preceptivef {Rub. Gen., tit. 16, n. 2).

8 Il. The following parts are to be said in a clear
voice \—

The Antiphon Introibo, etc. The Epistle or Prophecies

and the Psalm Judica, with the Gradual, Verse,
etc., with the Confession. Tract, or Sequence.
The Introit. The Gospel.
The Kyrie eleison, etc. The Credo.
The Gloria in excelsis,etc. The Offertory.
The Dominus vobiscum. The Preface, Per omnia, etc.
The first prayers or Collects. to Sanctus exclusively.

The Oremus, Plectamus The Agnus Dei.
genua, Levate. etc.

* See full list in General Rubrics (tit. 16., n. 1).
t See S. Alphonsus, Quartus and Collet, as quoted by De Herdt,
Litur. Prax., Tom. I., tit. 16, n. 106.

3
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4 general RUEES regarding low mass

The Per omnia, etc.,with Humiliate capitavestra
Pater noster, etc.. Per Deo, when it occurs.
omnia, etc, and Pax The Ite missa est, Bene-1
Domini, etc. dicamus Domino or Re-\

The Communion. quiescant in pace.

The last Prayers or Post The Benedicat vos, etc.
Communions and The last Gospel.

8 I1l. The following portions are to be said in a
moderate voice (elata aliquantidum voce) :—

1. The two words Orate fratres.

2. The Sanctus to the second in excelsis.

3. The three words Nobis quoque peccatoribus.

4. The four words only, Domine non sum dignus,
thrice repeated. All other words are to be said in a
low or secret voice as ordained by the Rubrics.

8 IV. In pronouncing the words, we must avoid :—

1. Precipitation, so that we may be able to attend to

what we read and to the distinct pronunciation of it.

2. Excessive slowness, which would weary those
present.

3. Too high or noisy a tone, which would disturb
others celebrating {Rub. Gen., tit. 16, n. 2) Zualdi, revised
edition by Capoferri. Articulus 2.*

*We give the words so that they may be well weighed, and
their teaching reduced to practice —* Sacerdos autem maxime
curare debet, ut ea quae clara voce dicenda sunt, distincte et
apposite proférat; non admodum festinanter ut advertere
possit, quae legit; nec nimis morose, ne audientes taedio affi-
ciat; neque etiam voce nimis elata, ne perturbet alios, qui for-
tasse in eadem Ecclesia tunc temporis celebrant; neque tarn
submissa, ut a circumstantibus audiri non possit, sed mediocri
et gravi, quae et devotionem moveat, et audientibus ita sit
accommodata, ut quae legentur, intelligant. Quae vero secreto
dicenda sunt, ita pronuntiet, ut et ipsemet se audiat, et a cir-
cumstantibus non audiatur.”

Davis Moral Theology, Vol. I, p. 145, says the clear tone may

be moderated short of a whisper for any sufficient reason, e.g.
when others are celeb-"tmg.
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CHAPTER I11.

manni,;r op standing, and moving, .and op

deporting oneseep.

8 I. As to the mode of standing, the Rubric thus
speaks : Stans (Rit. Serv., tit. 3, n. i) Se erigens {tit. 8,
n. S), Stans erectus {tit. 8, n. 7). Unless the Priest is
directed to incline or make some other reverence, he will
remain upright, not stooping, not leaning his body or head
to either side. Pie must also avoid swinging the body
to and fro, or leaning against the altar, or resting on it
with his arms or elbows. Three times only does he rest
his elbows on*the altar : 1. At the Consecration of the
Host {tit. 8, M5). 2. At the Consecration of the Wine
{tit. 8, n. 6). 3. While consuming the Sacred Host {tit.
10, n. 4). He ought to do this becomingly, resting his
arms somewhat upop the altar but not on the corporal.

8 Il. With regard to his manner of AJalking, the Rubric
says {tit. 2, n. 1) : “ Procedit autem oculis demissis, in-
cessu gravi, erecto corpore.” As to custody of the eyes,
the Priest ought, all through the Mass, but particularly
when he moves to and fro or about the altar, and when
he turns towards the people, to observe it strictly by
keeping his eyes cast down, so as to edify the faithful
whose attention is so much directed towards him.

Gravity in walking and moving about must be attended
to, not only coming to and from the altar, but also while
celebrating—great composure, ascending and descending
the altar steps, turning towards the people, going from
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6 GENERAE RUEES REGARDING LOW MASS.

the middle to the side of the altar, and vice versa. He
should not move sideways.

8 I1l1. He must be equally on his guard against that
slowness which fatigues, and that hurry which gives
scandal. There are certain parts of the Mass where time
is commonly wasted, and where delay adds nothing to
solemnity and piety (e.g., fixing and veiling the chalice
after ablutions). Everything must be done at the time and
in the way prescribed. As the time for action is not to be
anticipated, neither are the words to be disconnected from
the actions which they should accompany (Liguori,
Cer., p. i, ¢. 17,n. 3). If he diligently observes this rule,
it will preserve him from many faults and defects, into
which not a few daily fall. And let it not be said that
these are trifling matters unworth}* of attention; for the
Rites of the Church (as was wisely declared by the Roman
Synod, 1725, tit. 15, n. ii) *in minimis etiam sine peccato
negligi, omitti, vel mutari haud possunt.” But as Mass
should be celebrated with great devotion, it would seem
impossible to sa}* it in much less than half-an-hour.
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CHAPTER 1V.
KISSES OE certain OBJECTS AT EOW MASS.

8 I. Four things connected with the Mass must be
kissed, viz. : Vestments, the Altar, the Missal, and the
Paten. Regarding kisses, observe in general:

1 Whatever is to be kissed must be touched with the
lips.

2. The kisses must not be audible.

8 Il. The Amice, Maniple, and Stole are kissed on the
cross in the middle, when vesting (Ritus, tit. i, m 3); it is
not prescribed when unvesting, but it is laudable to do so,
even at Masses of the Dead. The Chasuble is not kissed,
though it has a cross on it.

8 HI. The kissing of the Altar is to be done as
follows;—

1. The altar is always kissed in the middle, and never
at the sides; and without twisting the body or turning the
neck {Rit., tit. 4, n. i).

2. When kissing the altar, the Priest should not stand
too near it, but must first withdraw a little and then bend
straight towards the Cross. Thus also should he do when
he makes a profound bow near the altar, taking care to
avoid all contortions of the body or neck.*

* Many kiss the altar, not in the middle, but at one side, to
avoid fragments of the Host that may possibly be there; and
on the same principle numbers fear to open out the entire
Corporal from the beginning of the Mass; yet the Rubrics say:
“ Sacerdos ascendens super altare extrahit Corporale . . quod
extendit in medio altaris, osculatur altare in medio” {Rit.,
til. 11, n. 2, and tit. 4, n. 1).

7
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8 GENERAE RUEES regarding EOW MASS.

3. In the act of kissing the altar, he extends his hands
on either side outside the Corporal, but not farther than
such a position will require. After the Consecration his
hands are kept on the Corporal, the thumb and first finger
of each hand being kept united.

8 IV. The kissing of the Missal :

It is kissed after the first Cospel in Masses of the
Living* only : and in this case the Priest, taking the
Missal in both hands, raises it up somewhat, at the same
time bending a little and kissing it at the first words of
the Cospel he has just read, and not at Initium or
Sequentia. The Missal is not kissed on Cood Friday
(In Parasceve).

8 V. The kissing of the Paten :

Only in the prayer Libera nos, etc.,, at the words
da propitius, etc., he kisses it on the inner part towards
the edge (S.R.C. Deer. 1711, ad 5), but not where the
Host is to pass or rest.f

*Unless said in the presence of a greater prelate in his
own diocese, i.e.. Pope, Cardinal, Legate of Apostolic See,
Patriarch, Archbishop, Bishop, in the places of their jurisdic-

tion. See pp. 142-146, chap. xv.
fit is generally kissed at the upper part near the hand.
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CHAPTER V.
THE EVES.

8 I. While celebrating, the eyes, as a rule, are to be
cast down,* but when anything is to be read, they are to
be kept fixed on the Book, although the Priest may know
by heart what he reads.

8 Il. He raises his eyes only nine times ;

1. Before inclining to say Munda cor meum {Rit. Serv.,
tit. 6, n. 2).

2. Before the Suscipe, sancte Pater, at the offering
of the Host {ibid., tit. 7, n. 2).

3. During the entire of the prayer Offerimus, at the
offering of the wine {ibid., n. S).

4. At the Veni, Sanctificator {ibid.).

5. Before the Suscipe, sancta Trinitas {ibid., n. 7).

6. At Deo nostro of the Gratias agamus of the Preface
{ibid., n. 8).

7. Before Te igitur, at the beginning of the Canon
{ibid., tit. 8, n. i).

8. When saying the words et elevatis oculis in coelum,
before the consecration of the Host {ibid., n. 4).

9. Before giving the blessing to the people, at Bene-
dicat VOS omnipotens Deus {ibid., tit. 12, n. i).

The eyes must not be raised at any other part of the
Mass. It is commonly taught, that when the eyes are
raised, as above indicated, they are to be directed to the
Cross which, according to the Caeremoniale Bpisc. {lib. x,
c. 12, n. 11—S.R.C. Deer. 2960, ad 3), ought to be higher
than the candlesticks. If, however, it be lower, the eyes

* The Rubrics expressly prescribe this (i) when the Priest is
going to the altar to say Mass {Ritus, tit. 2, n. 1), (ii) when he
turns round to say Dominus vohiscum {tit. 5, n. 1), Orate fratres
{tit. 7, n. 7), or to give the Blessing {tit. 12, n. 1).

9
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10 GENEEAE RUEES regarding EOW MASS

are then to be directed towards heaven; since at the words
in Nos. 8 and 9 just given, the Rubric {tit. 8, n. 4, and tit.
12, n. i) says that the eyes are to be raised to heaven. If
Mass is said at an altar on which the Blessed Sacrament
is exposed the eyes are to be directed to the Blessed
Sacrament when they are raised, even though the Cross
is on the altar (Zualdi, Capoferri. Artie. 5,9, also S.R.C.
Deer. 2365, ad i). After the eyes have been raised, they
ought to be immediately lowered again, unless during the
Offerimus, as has been said.*

8 IIl. The eyes are to be fixed on the Blessed
Sacrament.

1. At the elevation of the Host and Chalice, and as
often as the Priest touches the Blessed Sacrament {Rit.
Serv., tit. 8, n. 5).

2. At Supplices te rogamus, as it necessarily follows
from the posture prescribed.

3. While making the Memento of the Dead {Rit. Ser.,
tit., 9, n. 2).

4. At the entire of the Pater noster, when read but
not when sung {ibid., tit. 10, n. i).

5. At the three prayers before Communion {ib. n. 3).

6. When any act is done in connection with the Blessed
Sacrament.

*When the principal altar-piece is the Crucifixion, whether
sculptured or painted, it is not necessary to have a cross
between the candlesticks. A little cross over the tabernacle
on its canopy or one upon the frame in front of it, though it
have on it the figure of Our Lord Crucified will not be suffi-

cient to fulfil the Rubrics (Bened. X1V. in Constit. Accepimus
—et S.R.C. 17 Sep., 1822).

"Rubrica Missalis prescribit (tit. 20) ut super altare collocetur
crux in medio; et S.R.C. ut crux collocetur inter candelabra:
et Caerem. Lpisc. jubet ‘ut crux ipsa tota caiidelabris supermineat
cum imagine sanctissimi crucifixi (lib. 1, c. 21, n. 11). Nunquam
ante tabernaculum sed potest collocari super tabernaculum non
tamen in throno ubi exponitur SS. Lucharistiae Sacramentum sed
poni potest ante vel post thronum.” Vide Deer. 3576.
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CHAPTER VL

genueeections.

8 I. With regard to genuflecting on one knee, it is to
be remarked:

1. The right knee must touclr the ground, close to the
left heel.

2. The body is not to be bent forward or sideways.

3. The right foot must not be dragged along the ground,
nor put beyond the predella.

4. Having touched the ground with the right knee, the
Priest must rise at once, but with gravity and becoming-
ness. It is to be remarked that in prescribing the
genuflections from the Consecration to the Communion,
the Rubric does not make use of the simple word genufleet,
as it does for Plectamus genua (tit. 5, n. 4) ; but ordinarily
gives some words in addition, such as “ genuflexus Sacra-
mentum adorat ” (tit. 9, n. 3), “ genuflexus earn adorat ”
(tit. 8, n. 5), “ genuflexus sanguinem reverenter adorat ”
(tit. 8, n. 7). Therefore the Rubric seems at least to in-
sinuate that such genuflections are to be made with greater
gravity, composure, and devotion, out of reverence for
the Blessed Sacrament which is on the altar. | say at
least, for some tliink that a bow of the head ought to
accompany them, in conformity with the Rubrics already
cited.

5. Except in the case just mentioned, no other rever-
ence, or even inclination of the head, is to be combined
with the genuflection, and to act otherwise would be
incorrect.

11
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12 GENERAE RUEES regarding EOW MASS

6. The Celebrant when at the altar, whether in the
middle or at either side, must not hold his hands joined
when genuflecting, but extended on the altar as will be
explained in Chapter 1X., unless when genuflecting just
before the elevation of the Host {Ritus Serv., tit. 8, n. 5).

7. If he is to make a genuflection while reading the
Gospel, it must not be towards the centre of the altar,
unless the Blessed Sacrament is exposed for public vene-
ration, but towards the Book, which ought to be placed
obliquely. When the Blessed Sacrament is exposed, the
genuflection is then made to the centre of the altar {S.R.C.
Deer. 3875, ad 4).*

8. Before genuflecting, when at the altar, the Priest
should draw back the left foot a little, and then genuflect,
to avoid striking the front of the altar with the left knee.

9. Whenever anything is to be done with the Blessed
Sacrament, he must, ordinarily, make a genuflection be-
forehand, and another afterwards (Certan., tit. 19, n. 45).

8 Il. The genufleeting on both knees takes place :

1 Whenever, going to or from the altar, the Celebrant
passes by where the Blessed Sacrament is exposed, or is
being elevated, or administered to the faithful, or carried
near him through the Church, or where Benediction is
being given. With regard to these genuflections it is to be
observed; 1. That if the Priest has the Chalice in his
hands, he must first kneel, then uncover and adore, making
a profound inclination of the head to the Blessed Sacra-
ment, and finally cover before rising. If he is not holding
the Chalice, he uncovers when he comes in sight of the
Blessed Sacrament, and does not cover until he has gone
out of sight of it. 2. That if he has the Chalice in his

*But in Mass before the Blessed Sacrament exposed, -when say-
ing Plectamus genua, the Priest must genuflect towards the Book
(S.R.C. Deer. 2859).
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GENUEEECTIONS 13

hands, it is better not to place the Biretta on the Burse,
but give it to thej Server, or retain it himself in his right
hand, turning the inner part towards his breast, and sup-
porting with the side of the hand the Burse, lest it might
fall. That he ought not to rise from his knees until the
Blessed Sacrament has passedy or the Elevation or Bene-
diction is finished and the Chalice or Monstrance replaced
on the altar (Rit. Miss., tit. 2, n. i). He need not wait
until the Communion is over, especially if there be a large
number of Communicants; in which last case, having
adored the Blessed Sacrament on both knees, he will rise
and proceed on his way (S.C. of Rites, 5 July, 1698). If
he passes an altar where Mass is being celebrated, and it
is between the Elevation and Communion, he need not go
on two knees, but one knee. The Biretta is not removed.
(S.R.C. Deer. 1002, ad 14; Rit. Serv., tit. 2, n. i).*

2. In Low Masses when he reads the Passion, and
comes to Bmisit spiritum, or the other equivalent ex-
pressions he kneels towards the Book for a short time,
say for the space of a Pater noster.

* If the priest passes an altar on which a relic of the True Cross

is exposed, he should genuflect on one knee (S.R.C. Deer. 2390,
ad 7; 2722, ad 1 and 2;-3201, ad 7.)
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CHAPTER VIE
BOWS.

8 I. There are two kinds of bows or reverences of the
body : profound and moderate.

The profound is made by bending the waist, so that,
if standing, one could touch the knees with crossed hands
(Mer. in Gavant., Tom. I.;p. 2,t. 2, n. i, § 2).

The moderate is made by bending the head and to some
extent, the shoulders (Caerem., tit. 6, n. 16).

Authors also distinguish three different degrees of head
bow (profound, moderate, simple) according to the kind
of worship (latria, hyperdulia, dulia) due to the object to
which the reverence is made. The Rubrics themselves (e.g.
Rub. Cen. Missalis, tit. 17, n. 3; Caerem. Bpisc., tit. 2,
n. 46) indicate at least a two-fold distinction of head bows.

8 Il. The profound inclination of the body is pre-
scribed by the Rubric:

1. On arriving at the altar to say Mass, if the Blessed
Sacrament is not there (Rit. Cel.,, tit. 2, n. 2).

2. On coming down from the altar, to begin Mass, if
the Blessed Sacrament is not there, (tit. 3, n. i).

3. On leaving the altar after Mass, if the Blessed
Sacrament is not there (Rit., tit. 12, n. 6).

In these three cases the Priest assumes the upright
position immediately after having inclined profoundly;
but in the following three cases, on the contrary, he re-
mains inclined :

1. From the beginning of the Confiteor, said by the
Priest, till the Server commences his (tit. 3, n. 7).

14
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BOWS 1S

2. At the Munda cor meum, and the entire of Jube
Domine, etc. (tit. 6, n. 2).

3. At the Te igitur, in the beginning of the Canon, as
far as the word petimus inclusively (tit. 8, n. i).

8 I11. He inclines moderately :

1. At Deus tu conversus, etc., and at the versicles, to
Oremus inclusive, that follow (P. 2, c. 3, n. 6), (Rit.
Serv., tit. 3, M 10).

2. Having ascended the Altar, at Oramus te, Domine,
per mérita sanctorum tuorum, quorum reliquiae, etc.
(ibid., tit. 4, n. i).

3. At In spiritu humilitatis, throughout (ibid., tit. 7,
n. 5).

4. At the entire of Suscipe, Sancta Trinitas, etc. (ibid.,
n. 7).

5 From Sanctus—to Benedictus, etc., exclusively
(ibid., n. 8).

6. During the two Consecrations.

7. At the Agnus Dei and the three prayers which
follow the Agnus Dei, before receiving the Sacred Host
(ibid., tit. 10, nn. 2, 37

8. During the Domine non sum dignus thrice repeated
(ibid., tit. 10, n. 4).

9. During the Consumption of the Sacred Host.

10. At the Placeat tibi Sancta Trinitas.

When prescribing the inclinations of numbers 3 and
4 the Rubric (tit. 7, n. 5 7), adopts the expression
“aliquantulum inclinatus,” which clearly indicates the
moderate inclination; in the other cases, only the word
inclinet se, or inclinatus, which authors more commonly
explain as likewise implying the moderate inclination.

8 IV. The other inclinations enjoined by the Rubric
are simple reverences, supposing a bow of the head, which
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16 GENEEAE RXIEES regarding EOW MASS

may be profound, moderate, or simple. With regard to
these it is to be observed :

1. At the reading of the Gospel the head is to be in-
clined when necessary, to the Book, unless the Blessed
Sacrament is exposed.

2. At other parts, even within the Canon (S.R.C. 7
Sept., 1816), the Priest likewise inclines his head to-
wards the Book, whenever the name Maria (B.V.M.)
occurs, or that of the Saint the Mass of whose Vigil or
Feast is said, or of whom there is a commemoration
made, whether of a Feast or an Octave, and also at the
name of the Pope, in his Collect or in the Canon. On
other occasions, for instance at the name of Jesus, he
inclines to the Cross, or to the Blessed Sacrament if
publicly exposed (Rit. Mis., tit. 5, n. 2). But he does not
incline his head, when the names of these Saints are
found in the titles of the Fpistle or Gospel (Mer. in
Cav., p. 2, tit. 5, n. 2) or in the prayer A cunctis; un-
less the image of the Saint is exposed for veneration
in the centre of the altar (Deer. 3767, n. 25).

3. Once only is there an inclination of the head at
Per eumdem Christum, etc., and that just precedes the
Nobis quoque peccatoribus (P. 2, c. 9, n. 4).

4. At the name of the Blessed Trinity, and that of
Jesus, it is proper that the head be inclined somewhat
more than at the names of saints. * Cum profert nomen
Jesu vel Mariae, inclinet se, sed profundius cum dicit
Jesu ” (Caerem. Bpisc., tit. 2, c. 8, n. 46).

5. When an inclination of the head is to be made,
the eyes must not be previously raised, except at Deo
nostro in the Preface (P. i, ¢. 5 §ii, n. 6); and at the
word Deus, whenj about giving the blessing to the people
(P. 1, c 5 811,n. 9).
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BOWS 17

We may, therefore, relying on the authority

the Rubrics and authors, classify the bows of the head
thus:—m

(a) The profound bow of the head is made :

@)
(2)

©)
(4)

(5)
(6)
(7)
(8)
(9)

(10)

(11)

To the Cross in the Sacristy, when the priest is
going to say Mass.

When passing before the High Altar, if the
Blessed Sacrament is not present, and when he
changes the Book in the presence of the Blessed
Sacrament exposed.

To the Cross when descending to begin Mass.
At the Gloria Patri (three times in the Mass,
different times from the Gloria in Excelsis).
During the Gloria in excelsis (six times).
Whenever Oremus is said.

At the Holy Name.

During the Creed (three times).

At Deo nostro in Gratias agamus at the be-
ginning of the Preface.

At each Tibi gratias agens, before each
Consecration.

At each Consecration.

(12) At per eumdem Christum before Nobis quoque.

(13)
(14)

(15)

(16)

At Deus in the Blessing.

To the Crucifix of the Altar if the Priest
himself has to transfer the Book for either
Cospel.

To the Cross after Bast Cospel, before descend-
ing the steps.

To the Crucifix in Sacristy, when he returns,
having celebrated Mass.

(b) The moderate bow of the head is made :

1)

At the name of the Blessed Virgin.
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18 GENERAE RUEES regarding EOW MASS

(2) At the name of the Saint whose Mass of Vigil or
Feast is said, or of whom a Commemoration is
made.

(3) At each Memento.

(c) The simple bow of the head is made :
(1) At the name of the reigning Pope in his Collect,
or in the Canon.
(2) At the name of the Bishop of the Diocese (see
Deer. 2049 ad 3), if Bishop is present, in his
Collect, but not in the Canon.

m 7. See Decree 4179, n. i. It is asked whether, at the
double genuflection, one is bound to make a profound in-
clinationof the whole body or only of the head. The
reply is: Inclinatio mediocris, id est capitis et modica
humerorum inclinatio, quae in casu habetur ut profunda.
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CHAPTER VIII.
POSITION OE THE, HANDS.
(a) hands joined.

8 |. Joined at the breast:

1 They are held before the breast (without resting
against the Chasuble), joined palm to palm, with the
fingers together, and straight, somewhat turned up, and
not towards the ground; with the right thumb upon the
left, in the form of a cross, before the Consecration; and
after it, with the thumb and index finger of each hand
joined together. {Ordo et Ritus, 3, n. i. and tit. 8, n. 5.)

2. When the hands are not engaged they should always
be kept joined before the breast.

3. It is to be specially observed that the hands are to
be held joined before the breast (not resting on the altar)
at the Mujida cor meum, etc. {tit. 6, n. 2), at the Sanctus,
etc. {tit. 7, n. 8), and at the first Agnus Dei in Masses for
the Living, and at each Agnus Dei in Masses for the Dead
(tit. 10, n. 2); and at the other times, as will be laid down.

§ Il. Joined on the altar:

1. The hands must be joined on the altar, that the
little fingers may not rest on the table of the altar, or the
Corporal, but touch the front of the altar; the next fingers
should be joined closely to them, and rest on the upper
surface of the altar.

The hands when joined at Mass on the edge of the altar
should be held in that way {Rit., tit. 4, n. i) not only

19
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20 GENERAL RUEES regarding EOW MASS

before, but also after the Consecration (S.C.R., Deer.,
2572, ad 21). The hands are joined and laid on the altar
at: Oramus Te Domine up to quorum reliquiae ex-
clusively—In spiritu humil.—Suscipe, S. Trinitas—Te
igitur up to uti accepta habeas exclusively'—Supplices te
rogamus up to ex hac altaris participatione exclusive—
Domine I. C. qui dixisti, and the two following prayers
before reception of Sacred Host—{ibid., tit. 10, n. 4)—
Placeat tibi. {Rit. 12).

2. Whenever the Celebrant is in the middle of the altar,
and bows profoundly or moderately, with his hands
joined, he should rest his hands, as above, on the altar.
The only three cases excepted are those in n. 3 of the
preceding section.

8§ HI. Joined near the face:

At each Memento, and also after the reception of the
Sacred Host. It is not to be understood, says Merati {in
Gav., tit. 8, n. 3, §vii.), that the hands are to be held as
high as the eyes, or touching the face, the nose, or the
mouth. It is sufficient that the tips of the fingers come
near the mouth or chin, and it is not becoming they should
be higher. The Rubric, indeed {tit. 8, n. 3), at the first
Memento, allows the hands, if one wishes it, to be held
at the height of the breast.
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CHAPTER XIlI.
(e) hands disjoined.

8 1. Disjoined at the breast:

1 It is supposed that the hands have been previously
joined at the breast, before being disjoined, which the
Rubric, in using the words “ extendens .. . manus,” clearly
shows. Hence the hands must be joined before the Credo
{p. 2, c. 6, n. 7), and the Te igitur {p. 2, c. 8, n. i), and
Blessing, because, at the beginning of the Creed and of
the Canon, the Rubric {tit. 6, n. 3, and tit. 8, n. i) says
“ extendens manus.”

2. While being extended, they must neither be lowered
nor raised, nor the palms turned up, but the hands should
be placed in front of the breast, at either side {Rit., tit.
5, n. i), so that the palm of one hand may exactly face that
of the other, all the fingers being extended and joined, and
the tips slightly turned upward.

3. After the Consecration of the Host, only the three
fingers are extended, while the thumbs and index fingers
should be kept joined till after the Ablution {Rit., tit. 8,
n. 5).

4. The hands disjoined before the breast, must not be
brought too near or kept at too great a distance, held too
high or too low, just so that “ summitas humerorum alti-
tudinem, distantiamque non excedat ” {tit. 5, n. i).

§ Il. Disjoined on the altar:

1 The hands having been disjoined are placed, as far
as the wrists, upon the edge of the altar, but outside the
21
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22 general RUEES regarding low mass

Corporal before the Consecration. And after the Con-
secration upon the Corporal, but towards the edge of it,
through reverence for any fragments of the Sacred Host
that may remain on it.

2. Whenever the right or left hand is placed on the
altar, it should be fully extended, not on its edge, but with
the palm laid on the altar, and with the fingers joined.
After the Consecration, this must be done, so that the
thumbs and index fingers may not touch the Corporal. It
is a mistake to raise the fingers upwards when genu-
flecting.
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CHAPTER X
(C) HANDS EXTENDED.

8 I. The hands are extended (at height of shoulders
without being lowered or raised) and immediately
rejoined:

1. Whenever the Priest says Oremus (except im-
mediately before the Pater noster) (Rit. Serv., tit. 10,
tit. 7, n. ).

2. Whenever the Priest says Dominus vobiscum to-
wards the people.

3. At Orate fratres (Rit. Serv., tit. 7, n. 7).

8 Il1. The hands are held extended and at the height and
swidth of the shoulders:

1. During the Prayers up to the conclusion; when the
latter is Per (eumdem) Dominum; the priest joins his
hands when saying these words, but when the conclusion
is Qui vivis or Qui tecum he joins them when saying in
unitate (Rit. Serv., tit. 5, n. i).

2. At the Preface during the words Sursum corda, and
from Vere dignum to Sanctus exclusively.

3. During the Canon, except where otherwise directed.
4. During the Pater noster to the Amen inclusively.

8 Il. The hands are extended, raised to the height of
shoulders, and joined before breast (forming a kind of
semi-circle).

23
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1. At Gloria in excelsis (Rit., tit. 4, n. 3).

2. At Credo in unum Deum (Rit., tit. 6, n. 3).

3. At Veni sanctificator omnipotens aeterne Deus (Rit.,
tit. 7, n. 5).

4. At Te igitur, at the beginning of the Canon (Rit.,
tit. 8, n. i).

5. At Benedicat vos omnipotens Deus (Rit., tit. 12).
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CHAPTER XI.
(d) various other positions OE THE HANDS.
§ I. The hands on the Missal:

1. During the reading of the Epistle and what follows
viz., the Gradual, Tract, Versicles, Sequence, the Priest
places his hands, one on each side of the Missal, or touches
it with the palms of his hands, or holds the Book (Rit.,
tit. 6, n. i).*

2. On saying Initium or Sequentia S. Bvangelii, etc., he
separates his hands, and places the left upon the Book;
then, with the extremity of the right thumb, he makes a
small sign of the Cross on the Book, at the beginning of
the Gospel to be read, and taking the left hand from the
Book, and placing it on his breast, he makes, with his right
thumb, three other signs of the Cross, viz. : on his fore-
head, mouth and breast. It is to be observed that the right
hand when used in making the sign of the Cross, as well
as the left when placed on the Book or breast, must be
extended with the palm of the hand towards the Book or
the Priest.

3. The hands are used raising and holding the Missal
when kissing it after the Gospel (p. i, c. 4, j. 4).

4. For turning the leaves when he is in front of the
Missal, the two hands are employed; but, when at the
middle of the altar, only the left (if found sufficient) is

*In practice it seems best either to place one’s hands on the
edges of the leaves, or, better still, to hold the Missal at the edge

of the cover; otlierwise the pages of the Missal soon become very
soiled —En.

25
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used, the right being placed, palm downwards, on the
altar; and, after the Elevation, the Eldest takes the leaf
or margin ribbon, between the forefinger and the middle
finger of the left hand, or, better still, between the middle
and ring finger. In turning a large number of leaves to-
gether, the aid of both hands will be required, to prevent
noise, or injury to the Missal.

5. He closes the Book always with the right hand, hold-
ing it with the left, and turning the opening of the Missal
to the centre of altar ; which must be also attended to even
when closing the Book after the last Gospel. The
server is not allowed to open the Missal at the beginning
‘of Mass, as the opening of it “ ad Sacerdotem spectat, qui
représentat Agnum aperientem librum ” (S.R.C. Deer.
2572, ad 5).

8§ Il. The hands in reference to the Host and Chalice:

1 In order to take up the Host with ease, let the fore-
finger of the left hand be pressed lightly on its nearer
edge, for then, with the forefinger and thumb of the right
hand, it can be taken hold of above at the opposite edge.

2. Before the Consecration of the Elost, after having
taken it into the right hand, as has been said, it is held also
by the thumb and forefinger of the left hand, at the lower
edge, the other three fingers of each hand being extended
and joined together.

3. The Priest, after the division of the Sacred Host into
two equal parts, whether he places it on the Paten or holds
it in his fingers, should arrange it so, that it may appear
round : having finished Domine non sum dignus, he will
place the parts together one upon the other, so that he
may receive them with facility.

4. Every time he covers or uncovers the Chalice, he
should place his left hand on the foot of the Chalice ; and
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VARIOUS OTHER POSITIONS OF THE HANDS 27

he must not draw or throw off the Pall, but raise it a little
with his right hand, to avoid the danger of an accident.

S In raising the Chalice, as well as in signing himself
with it, he should grasp it firmly, that there may be no
risk of its falling.

8 I1l. Corresponding motions of the hands :

When one hand is engaged the other is ordinarily
placed under the breast, if the action is connected with the
Priest himself; on the altar, if the action regards the altar,
etc., but it is never to be held suspended in the air.
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CHAPTER XH.

ON SIGNS OF THE CROSS.

1. The Priest, when he is to make the sign of the Cross
upon himself, standing quite erect, extends the left hand
under the breast with the fingers joined together, while
with three fingers of the right hand he touches his fore-
head, breast, left and right shoulders, the palm of the
right hand being turned towards him, and the fingers
joined {Rit. Mis., tit. 3, n. 5). After the Consecration, he
signs himself with only the three fingers which did not
touch the Sacred Host, taking care that the thumb and
index finger do not rub against the Chasuble.

2. After the sign of the Cross is formed, the right hand
is not to be placed on the breast again; nor need hands be
joined except what follows requires it.

3. When anything is to be blessed, he turns the little
finger of the right hand towards it, and with the hand
opened and the five fingers extended and joined, he makes
the sign of the Cross {Rit., tit. 3, n. 5* S.R.C., 1711, ad
6). The left hand is extended under the breast at the
blessing of the people; on the altar at the beginning of the
Introit of the Mass of the Dead, and in blessing the
Oblata, including both species; and holds the knob of the
Chalice, at the blessing of the water.

4. At the blessing of the Oblata, the sign of the Cross
must not be represented by a rapid circular sweep of the

* The more distinguished Rubricists teach that when the direct
line is made, the hand is brought back to the centre before it is
moved to the left to make the transverse line. This holds also
for the lines mentioned in No. 4.

28
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hand, nor bya mere movement of the fingers,but in
straight lines. Nor is it to be formed by four points, but
by lines on the same level and of the same length,the one
direct and the other transverse; the direct taking inthe
Chalice and the Host, and the transverse right between
them bothi When making the sign of the Cross over both
Chalice and Host, the direct line is begun from the middle
of the Pall, and the transverse line is made at the edge of
the Pall near the Host.* In making the cross over the
Host by itself, the hand is not to be lowered, but kept at
the same height as when making it over the Chalice, in
order to avoid the danger of striking the Chalice with the
tips of the fingers.

5. The crosses must be formed in straight lines of the
same length and breadth, even when made with the Host,
Chalice, or Paten over the Corporal. The length of the
lines depends on the object being blessed. The lines must
not be so short as to make it impossible to distinguish the
cross; nor so long as to exceed the measurements of the
object.

6. In forming the cross over the mouth of the Chalice
with the particle of the Host, or with the entire Host, we
must not move merely the thumb and index finger, but
the whole hand.

7. The Ritus Celebrandi (tit. 7. n. 5) prescribe as a
general rule, that before blessing anything the hands must
be joined;and this holds unless the left be engaged, as, for
instance, when the Celebrant blesses the water.

8. The lines of the cross when the Priest makes it upon
himself with his hand or with the Paten, or when he
blesses the people, should extend from the forehead to

*To secure accuracy the Greek form of making the cross should
be used, as Zualdi’s New Edition suggests. See note previous
page.

D
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the breast, and from one shoulder to the other. The other
crosses are about a span* in length, except those made
with the Host over the Chalice, which ought not to exceed
the diameter of the mouth of the Chalice; and excepting,
also, those formed with the thumb upon missal, altar or
chart, the forehead, mouth and breast, at the beginning of
the Gospel, which are the smallest of all. With regard
to these last, it is to be remarked that those are very much
in fault who make them without dividing the crosses, by
drawing, in a winding way, a line from the forehead to
the breast. In P. i, c. ii. §i, w 2, other remarks are to
be found upon these crosses made at the Gospel.

9. The words to be used, while making the cross, are "o
be distributed according to the action to be performed.
Nor ought this to be condemned as too strict, for we
have, on the part of the Church herself, an example in the
Caeremoniale Episcoporum, I. c. 25, n. 5, where, at the
Adjutorium nostrum, etc., it prescribes as follows:
tangens se in unoquoque verbo, videlicet, dum dicit: Ad-
jutorium, in fronte; nostrum, infra pectus; in nomine, in
sinistro humero; Domini, in dextero. And so we have,
in the Second Part of this work, following in such foot-
steps, distributed the words and arranged the actions (P.
2,c.3,n.5c4,m4;c6 n6and8, andc. 7, n. 13).

10. Whenever a cross (g&) is noted in the Missal the
words or syllable which immediately precede it are said
while making the direct line of the cross; those that follow,
while making the transverse line.

*The palmus is the same as the English measure Of a span,
which is equal to nine inches.—E a.
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CHAPTER XIII.
STRIKING THE BREAST.

The Priest strikes his breast ten times with the right
hand:

During the Confiteor (at the mea culpa, etc., three
times) all the fingers being joined together and extended,
and holding in the meantime the left hand under his breast.

Once at Nobis quoque peccatoribus.

Thrice at Agnus Dei, etc., in Mass for the Living,
namely, twice at the miserere nobis, and once at dona nobis
pacem.

Three times at Domine non sum dignus, etc.—once at
each repetition.

It is to be remarked:

(1) That, after the Consecration, the breast is struck
with only the three fingers that have not touched the Plost,
and that the finger and thumb that are joined should not
touch the Chasuble.

(2) That at the Nobis quoque, and at the Agnus Dei,
the left hand is to be extended on the Corporal.

(3) That it is not prescribed by the Rubric, but by
Rubricists, that at the Agnus Dei, and at the Domine non
sum dignus, the right hand is to be laid on the Corporal,
or, at least, moved slowly towards the Corporal, while the
above words are said, and brought back again to the breast
in time for the next repetition.

(4) In general, that the breast is not to be struck
affectedly or noisily, but gently and devoutly.

31
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CHAPTER XIV.

TURNING TO THE PEOPLE.

1. The Celebrant always turns to the people by his right,
and back again to the altar by the same side. At the
Orate fratres, however, and when he has given the Bless-
ing at the end of Mass, he turns by his right, and
completes the circle. (Rit. Serv., tit. 7, n. 7),

2. He turns to the people, and back again to the altar,
with his hands joined, and with his eyes cast down; and
not in a hurried manner, but composedly.

3. When turning, he does not pause facing the people,
or bow his head to them, or bend his body, as some do,
especially at the Orate fratres, and the Ite missa est.

4. At the Dominus vobiscum, Orate fratres, and Ite
missa est, he faces the people, turning his back completely
to the middle of the altar. Before descending the steps, in
the act of facing the Epistle corner, he returns from the
middle of the altar, somewhat towards the Cospel side, to
avoid turning his back to the Cross or to the Blessed
Sacrament.

5. He must take care, when turning round, or moving,
not to press the sacred vestments against the altar, or lean
against it.

32
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CHAPTER XV.
THE PARTS OE THE MASS THAT ARE VARIABLE.

We mean by parts of the Mass that are variable, those
which, in certain circumstances, are said, and, in others,
entirely omitted, or replaced according to the requirements
of the season and the Rubric, but we do not mean parts
that can be omitted at each one’s pleasure.

8 |. The Psalm Judica, etc.

Is omitted : (1) In Masses of the Dead; (2) in Masses
de Tempore of the Sunday or Ferial, said from Passion
Sunday to Holy Thursday inclusively; it is said on Holy
Saturday {Rit., tit. 3, n. 6); and it is said in Masses of the
Saints and Votive Masses, which are celebrated within the
above-named Passion Time.

At the Introit of Masses of the Dead, the Priest makes
the sign of the Cross over the Book, not on himself {P. 2,
c. 13, n. 2). In Paschal Time Alleluia twice is added to
the Introit, once to the Offertory and Communion, when
not already there.

8 IlI. The Angelical Hymn:

{a) The Hymn Gloria in excelsis is

(1) Said at Mass every time that the Te Deum is recited
at Matins, except in the Mass of Holy Thursday and that
of Holy Saturday, in which the Gloria in excelsis is said,
although the Te Deum is not said in the Matins; on Feria
Secunda et Tertia Rogationum (Monday and Tuesday
after the Fifth Sunday after Easter) if the Mass
Exaudivit (Mass of the day) is said, the Gloria in excelsis

3
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is not said, though the Te Deum is said in the Office.

(2) The Gloria is also said in the Masses of Sundays,
which have been anticipated on Saturday or postponed
with their Office; also in the Masses of any feasts which
are said within the simple octave of such feasts; and in
any other Masses celebrated ritu festivo in accordance
with Addit. et Variat. in Rub. Miss., tit. 2, n. 3-9, and tit.
3, n. 1-5, provided they do not require violet vestments.

{b) The Gloria in excelsis is omitted :

(1) In the Masses of Sundays which are resumed with-
in the week, unless (a) within an octave privileged for the
universal Church; (b) in Paschaltide ; (c) in the Mass of
the Sunday of the octave of Christmas resumed after Jan.
1st, and in the Mass of the Sunday within the octaye of
Epiphany resumed after Jan. 13th.

(2) The Gloria is also omitted in Votive Masses
although celebrated in Paschaltide or within an Octave
when the votive Mass is different from that of the Octave.
From this rule are excepted VVotive Masses of the Blessed
Virgin, which are celebrated, even if her Office is not said,
on Saturdays, and also Votive Masses of the Angels, and
Masses which are solemnly celebrated pro re gravi ct
publica simul causa. In all these cases the Gloria is said,
except the Mass is celebrated in violet vestments {Rub.
Gen., tit. 8, n. 4, S.C.R. Deer. 235, ad 10, 12; 1814, etc.).
The Gloria is also omitted in the Mass of the Rogations.

8 I1l. The Prayers:

1. Only one prayer is said on feasts of double rite, un-
less some commemorations are to be made {Rub. Gen.,,
tit. 9, n. I, Addit. et Variat., tit. 6, n. i).

2. On semidoubles or simples a second and a third
Prayer are added, which are regulated according to the
time of the year, in the Rubrics. One of these is omitted
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if there is any commemoration to be made; and both if
there are two commemorations. In Passion Time
and within the Octave of Easter and Pentecost, one prayer
is said suitable to the time. This is also omitted if there
is any commemoration.

3. These prayers are omitted on Palm Sunday and the
Vigil of Pentecost, or on any Sunday if there is a com-
memoration of an Octave, and in all Masses in which
there is a commemoration of a double or of any of the
Votive Masses mentioned in Addit. et Variat. tit. 2, n. 4-9,
and tit. 4, n. 1-3.

4. In Votive Masses celebrated on Semi-Doubles and
Simples pro re non gravi, or pro privata causa, two
prayers are likewise said according to the Rubrics, as we
have mentioned in connection with ordinary Masses of
Semi-Double and Simple Rite; a commemoration of the
Offices of the day, however, is put in the second place,
unless there is prefixed to it a commemoration inseparable
from the Mass. {Rub. Gen. Addit. et Variat., tit. 6, n. i).

5 In a Low non-conventual Mass of Simple Rite—
apart from major privileged Ferials—"whether the Mass
be of the occurring Office or an ordinary Votive Mass,
other prayers are added ad libitum celebrantis: provided
(1) these prayers be said after the prayers prescribed by
the Rubrics and by the Ordinary; (2) that they make, with
the prescribed prayers, an uneven total; (3) that with the
prescribed prayers the total does not exceed seven; (4)
the prayer for the Dead be chosen only outside Paschal-
tide and be put in the second last place; (5) they be
omitted when a double or a semi-double is commemorated,
(6) finally, the order laid down in the new Rubrics, in
which the prayers are to be said, must be strictly observed
{Addit: et Variat., tit. 6, n. 6).

www.obrascatolicas.com



36 GENERAL RULES REGARDING LOW MASS

6. On the Anniversary Day of a Priest’s own Ordina-
tion, calculating from a fixed day of the month, not from
a feast, every priest, except in Masses for the Dead, may
add the prayer pro seipso sacerdote, after those prescribed
by the Rubrics. But if this day falls on the Vigils of the
Nativity or Pentecost, Palm Sunday, or on Doubles of the
First Class, the prayer can be read on the nearest sub-
sequent day which is not a Double of the First Class {Rub.
Gen. Addit. et Variat., tit. 6, n. 3).

7. When it happens at Mass that the two prayers to be
said are alike, the second is to be re-placed by another
from the Common {Rub. Gen, tit. 7, n. 8). The same is
to be said of the Secret and Postcommunion. We have
an example of the change to be made if the Vigil of an
Apostle occurs on the Feast of a Confessor Pontiff, when
the Mass Statuit is said.

8. Prayers prescribed by the Ordinary are omitted :

(a) On Doubles of the First Class and Second Class.

{b) On Sundays of the First or Second Class, unless
the first of these prayers be selected in place of the ad
libitum one assigned for the period of the year.

{c) On privileged Vigils, e.g., those of Christmas,
Epiphany and Pentecost.

{d) Within privileged Octaves, v.g., Christmas,
Epiphany, Easter, Ascension, Corpus Christi, Pentecost,
Sacred Heart.

(™) In privileged Ferials, v.g., Ash Wednesday, and the
Monday, Tuesday, and Wednesday of Holy Week.

(/) In Solemn Votive Masses pro re gravi et publica
simid causa, or celebrated ad instar solemnium.

{g) When in Masses, there are already four prayers
prescribed by the Rubrics {Rub. Gen., Addit. et Variat.,
tit. 6, n. 4).

They are also omitted in private Masses, if after the
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three prayers prescribed by the Rubrics there is added a
prayer of the Blessed Sacrament, when publicly exposed;
or prayers pro Papa or pro Bpiscopo in their respective
anniversaries of their election or consecration or corona-
tion {S.R.C. Deer, die 21a Jun., 1912 ad 8); or the prayer
pro seipso. sacerdote on the anniversary of his own
ordination.

9. W ith regard to those prayers ordered by the Bishop,
we must carefully note the following :

(a) There never are to be more than two.

{b) They are never to be said under the same con-
clusion as the prayer of the Mass, but always in the last
place, after the prayers prescribed by the Rubrics.

(c) For the prayer ad libitum, according to the season
of the year, one of them may be substituted.

{d) If the prayer prescribed by the Bishop be either
pro Papa or contra persecutores Ecclesiae, on days on
which either one or the other is ordered by the Rubrics,
both precepts are fulfilled by saying one prayer.

{e) If these prayers are ordered pro re gravi, they are
omitted on Doubles of the First Class, on Palm Sunday,
on the Vigils of Christmas and Pentecost; if they are
expressly ordered, even on Doubles of the First Class,
they are omitted on Christmas Day, the Epiphany, Easter,
Ascension Thursday, Pentecost Sunday, Trinity Sunday,
Corpus Christi, the Feast of the Sacred Heart of Jesus,
the Feast of Christ the King, and the last three days of
Holy Week. {Addit. et Variat,, tit. 6, n. 4).

(/) In saying these prayers, except the prayer for the
Dead—"which is always in the second last place—the one
pro re gravi, if it is to be said, is placed first; if there are
two pro re gravi or two pro re non gravi, the order in the
litanies is followed if it is the prayer of some mystery” or
saint; next, if these prayers are taken from the Votive
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Masses, or the prayers found in the end of the Missal, the
order of the Missal is followed with respect to both (Rub.
Gen., Addit et Variat., tit. 6, n. 4, 5).

The Conclusion of Prayers:

1 Prayers said within the Mass itself always end with
a long conclusion :

(0) If the prayer is directed to God the Father, with
mention of the Son, the conclusion will be, Per Dominum
nostrum J. 0. Filium tuum: qui tecum vivit et regnat in
unitate Spiritus Sancti Deus: per omnia saecula saecu-
lorum. Amen; if there be a mention of the Son—even
implicitly, such as in the words Dei Genitrix Maria—at
the beginning or in the middle of the prayer, the con-
clusion will be : Per eumdem Dominum, etc.; while if
there is mention of the Son at the end of the prayer, the
conclusion will be ; Qui tecum vivit et regnat in unitate
Spiritus Sancti Deus: per omnia saecula saeculorum.
Amen.

(b) If the Prayer is directed to God the Son, the con-
clusion will be : Qui vivis et régnas cum Deo Patre in
unitate Spiritus Sancti Deus: per omnia saecula saecu-
lorum, Amen; and if there is mention of God the Father
in the prayer, the conclusion will be : Qui vivis et régnas
cum eodem Deo Patre, etc.

(c) If mention of the Holy Ghost be directly (cf.
S.R.C., 12th Nov., 1831, ad 45, n. 2682) made in the
prayer, the word ejusdem is added in the conclusion; i.e.,
in unitate ejusdem Spiritus Sancti, etc. (Rub. Gen. 9,
17).

2. When more than one prayter occurs, Oremus is said
(except in the Secrets) before the first and (ordinarily)
the second prayer; and before no other, while only the
first and last of the prayers have a distinct conclusion
(Rub. Gen. 7, 7). (An exception to this rule is the oratio
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super populum, which is said after the Postcommunion
prayers in the Ferial Masses of Lent. This prayer is
treated as entirely distinct, and therefore the preceding
prayer has its proper conclusion; while the oratio super
populum has its own distinct introduction, Oremus.
Humiliate capita vestra, and its own conclusion.) (Ritus,
11, 2).
3. In the case of several prayers said under one con-

clusion, the conclusion will be that proper to the last
prayer, no account being taken of the preceding prayers.

(S.R.C., I5th Sept., 1736, ad 6, n. 2326; 23rd May, iS35,
. 2724.)

8 IV. The Sequentia.

The Sequentia, which is prescribed on certain definite
Feasts, is said, or omitted ad libitum celebrantis on days
within the Octave, but not on the Octave day itself, ex-
cept during the Octaves of Faster and Pentecost, during
which the Sequentia is said every day. (Addit. et Variat.,
tit. 7, n 2.) 1t is said at all sung Requiem Masses, and in
those having only one prayer, whether said or sung, and
at Conventual Requiem Masses. It is said also at Con-
ventual and sung Masses during the Octave of the Feast
for which it is prescribed.* The Masses of four Feasts
have the Sequentia, viz.,, Easter, Pentecost, Corpus
Christi, Seven Dolours, and the Requiem Mass. It is
omitted in all Votive Masses, viz., of the Blessed Sacra-
ment and Seven Dolours (Dec., 1490, n. 2).

8 V. Jube, Domine, etc.

In Masses of the Daad, the priest says Munda cor
meum., as usual, but the Jube, Domine and the Dominus
sit, etc., are entirely omitted. After the Gospel the Priest
does not kiss the Book, or say Per evangelica, etc.

*Vide Haegy, I., p. 234.

www.obrascatolicas.com



40 GENERAL RULES REGARDING LOW MASS

8 VI. The Credo.

The Credo is said in Festive Masses of Double or Semi-
Double Rite, whenever it is in conformity with the Mass
celebrated or with any of the occurring Commemorations
{Rub. Cen., Ad. et Var.,, tit. 7, n. 3).

Therefore in particular it is said ;

(1) On all Sundays, even those anticipated on week
days or those postponed with their Office, and on the Vigil
of Epiphany, even when any of these is only com-
memorated; not however in a private Votive Mass said
by a privilege on a Sunday {Rub. Cen., Addit. et Variat.,
tit. 7, n. 3, S.C.R. Deer. 1497, ad i), nor in the Rogation
Mass said on the Feast of St. Mark, when it falls on a
Sunday, since this Mass is Ferial {S.C.R. Deer. 1801,
2572, orf 16; 3189, ad 2).

(2) On Holy Thursday, on the Feast of Pentecost and
its Octave, on all Feasts of Our Lord, the Blessed Virgin,
St. Joseph, the Angels, Apostles and Fvangelists, Doctors
of the Church, All Saints, St. Mary Magdalen, the De-
dication of all Churches, of the Most Holy Redeemer, and
of the Apostles Saints Peter and Paul, and during their
Octaves, although it be a Mass of another Saint.

(3) On the Feasts of the Titulars of one’s Church—a
but the Church only; and of the principal Patrons of one’s
City, or State, Diocese, Province, and Nation (in the City,
State, etc., respectively, only), and during their Octaves,
and in the external Solemnites of these same Feasts.
{Rub. Cen., tit. ii, Addit. et Variat., tit. 7, n. 3).

(4) On the Feast of any Sainf which is celebrated in a
Church with special devotion, which brings large numbers
to the Church (but in that Church only) {Addit., etc., loc.
cit, S.C.R. Deer. 1228), also on Feasts that are of double
rite—of saints of whom a remarkable relic is preserved in
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a Church (where the Credo is said only in this Church).*

(5) On Secondary Feasts of Doctors, Principal
Patrons, Holy Founders, etc.,, if these Feasts are of
Double rite {Addit. et Variat., tit. 7, n. 3).

(6) On the Feast Day itself of the Dedication or Con-
secration of a Church, and its anniversary, and during
their Octaves, but only in the Church itself; on the solemn
consecration of the Altar, the blessing of a Foundation
Stone, and the Solemn Blessing of any Church, in the
Church itself.

(7) In the Solemn Votive Masses celebrated pro re
gravi, ct publica simul causa. {Rub.Gen. et Variat., loc
cit.)

(8) At the Mass of the Creation and Coronation of the
Pope, and the anniversary of both, as well as at the Mass
of the anniversary of the Flection and Consecration of
one’s own Bishop, but only when the Mass is a solemn
one. {Rub. Gen. et Addit. etVariat., tit. 7, n. 3.)

(b) The Credo is omitted :

(1) In the Masses of Sundays resumed within the
week, unless in the case of Sundays which occur in the
privileged Octaves of the FTniversal Church and whose
Masses are resumed within the Octave.

(2) On Feasts of other Saints, viz.: Martyrs, Virgins,
Widows, Confessors (who are not Doctors), unless they
are Titulars or Patrons, or unless there are remarkable
relics of them preserved in the churches, or on their days
of Special Devotion, when large numbers come to church,
or the Credo is required by one of the Commemorations
made in the Mass (it is put briefly thus : There is no
Credo for M.C.V,, i.e., for Martyrs, Confessors, Virgins,

* A remarkable relic is the whole body, or some important part
of the bodv, head, leg, or entire arm, and not a small part (C.I.C,,
can. 1281, m§ 2).
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Widows (Viduae); there is a Credo for D.A., ie., for
Doctors, Apostles.

3) In Masses of Simple Rite, and in all ordinary
Votive Masses, even though the Credo would be in accord-
ance with any of the Commemorations made in the Mass
{Addit. et Variat., loc. cit.).

8 VII. Deus qui humanae, etc.

It is only in Masses of the Dead that the blessing over
the cruet of water is omitted, when saying the Deus qui
humanae, etc. The Gloria Patri is omitted after the
Psalm Lavabo in these Masses, but not replaced by Re-
quiem aeternam, etc.; the same holds in Masses de
Tempore, from Passion Sunday to Holy Saturday, ex-
clusively, but not in those of the Saints, or in Votive
Masses which may be celebrated in Passion Time.

§ VIII. The Preface.

1 Fifteen different Prefaces are found in the Missal
at the present time, five de Tempore and eight Festal, one
for Requiem Masses, and one Common. In practice the
direction for the use of a Proper Preface will be given in
the o rao, otherwise the Common Preface is said.

2. In choosing the Preface to be said in the Mass on
any particular day, the following order is observed:

(i) The Preface proper to Mass celebrated.

(if) The Preface proper to chief occurring Office.

(iii) The Preface proper to chief occurring Octave.

(iv) The Preface of the season {de Ttmpore).

(v) The Common Preface.

Accordingly;

(1*) If the Mass which is celebrated has a Proper Pre-
face, that Preface is to be said (except within the Octave
of Christmas, when the Feast of St. John occurs—
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December 27th—the Preface of the Nativity is said). This
is to be observed even though a commemoration be made
of one or other office having a Proper Preface. {Addit. et
Variat., tit. 8, n. 2.)

(a) The Preface of the Blessed Trinity is regarded
as the proper Preface for the Mass of the following
Sundays—those of Advent, Septuagésima to Quin-
quagesima, after the Octaves of Epiphany and Pentecost
(except the 2nd Sunday after Pentecost, if the Octave
of Corpus Christi is commemorated, and the 3rd after
Pentecost, if the Octave of the Sacred Heart is com-
memorated). The Preface of the Blessed Trinity is
also regarded as proper to an anticipated Sunday; it is
not said in a Mass of a Sunday resumed during the
week. The Preface of Lent is proper to all Sunday
and Ferial Masses from Ash Wednesday to the Satur-
day before Passion Sunday. The Preface of the Gross
is considered proper to all Sunday and Ferial Masses
from Passion Sunday to Holy Thursday. The Easter
Preface is considered proper to the Sunday and Ferial
Masses from Easter Sunday to the Vigil of the Ascen-
sion included; and the Ascension Preface from
Ascension Thursday to the Friday after the Octave.

{b) If a Feast which has a Proper Preface enjoys an
Octave, this Preface will be said each day within the
Octave (even though the Octave is not commemorated
in the Mass) {Rub. Gen. 12, n. 3), except the Mass of a
Feast having itself a Proper Preface is said (cf. ibid.,
n. 2), and on Sundays when the Octave is not that of a
Feast of Our Lord.

(r) On the Octave day of a Feast, which has a Pro-
per Preface and enjoys a Simple Octave, the Preface—
though the Mass is only of Simple Rite—will be that of
the Feast {S.R.C., \8th Jan., 1918, ad 5). During the
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Octave of Christmas the Preface of the Nativity is
always said even though a Feast occurs which has a
Proper Preface, v.g., St. John, December 27th. (Addit.
et Variat., tit. 8, n. 2.)

(2*) If the Mass hasnot a Proper Preface, then
thePreface of the first commemorated Office that
has  aproper Preface is said. This holds, e.qg.,
for  aprivate Votive Mass, said with a com-
memoration of the Office of the B.V.M. in Sabbato—
(S.C.R., 19th AprU, 1912, ad ii—cf. also S.C.R., 24th
May, 1912, ad 6). If more than one Office with a Proper
Preface occurs, the Preface will be that of the one first
commemorated (S.C.R., \9th April, 1912, ad 13).

(3*) If the Mass which is celebrated has no Proper
Preface, nor is there a Preface proper to any com-
memorated Office, then the Preface proper to an occurring
Octane (if any) is said, even though the Octave (common)
be not commemorated. If several Octaves having a Pro-
per Preface occur, then the Preface will be that of the
higher (dignior) Octave (cf. S.C.R., 19th April, 1912, ad
13). If there be two commemorated Offices each having
a Proper Preface, the Proper Preface of the first com-
memorated Office is said. |f the commemorated Office
has not a Proper Preface, the Proper Preface of the
occurring Octave is said (if the Mass be said within a
Common Octave) even though the Octave itself be not
commemorated.

(4*%) If the Mass has no Proper Preface to it, and no
Office or Octave with a Proper Preface occurs, then the
Preface de Tempore (if there be any, i.e., in Lent,
Passion Time and Paschal Time) is said (cf. Rvib. Cen.
12, 2, also Addit. et Variat., 8, n. i).

(5) If the Mass has no Proper Preface, and neither
an Office nor an Octave, nor a season with a Proper
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Preface occur, then the Preface will be the Common one.

Resume:

(1) On Sundays: (a) If the Mass of the Sunday is
celebrated, the Preface will be de Tempore; otherwise the
Proper Preface of an occurring Octave of a Feast of
Qur Lord; otherwise the Preface of the Trinity, (b)
If the Mass of, a Feast be celebrated, the Preface will be
that proper to the Feast (e.g., of the Apostles); other-
wise the Preface which would be said if the Mass of the
Sunday were celebrated (cf. S.C.R., 22nd March, 1912
ad 6).*

(2) On Ferials: (o) If the Mass of the Feria is cele-
brated, the Preface will be de Tempore (even though a
Feast having a Proper Preface is commemorated);
otherwise the Preface Proper to the Feast or Octave first
commemorated; otherwise the Common Preface, (b)
If the Mass of a Feast or Octave is celebrated, the Pre-
face will be that Proper to the Feast or Octave; otherwise
de Tempore; otherwise the Common Preface.

(3) In Votive Masses their Proper Preface is said, if
they have one; otherwise it will be of the commemorated
Feast, de Tempore, or the Common Preface, according
to the requirements of the Rite.

* For Sundays within the Octave of Christmas, the Epiphany'
and the Ascension, the proper Preface is of the Octave; likewise
within the Octave of Corpus Christi, unless the commemoration of
the Octave is omitted. For the Mass of Rogations even for
of the Ascension, the Proper Preface is the Preface of Paschal
Time in hoc potissinmm. Lent, Passion Time, Paschal Time,
Privileged Octaves, v.g., Christmas, Epiphany', Ascension, Corpus
Christi, Pentecost, Sacred Heart, have Proper Prefaces, also Octaves
of Greater Feasts of the Blessed Virgin, v.g.. Immaculate Conception
and Octave of Solemn Commemoration of St. Joseph. The Feast
of the Dedication of a Church has no proper Preface, but does
.not admit the Preface of a commemorated Office or occurring
Octave unless it be of some mystery of the Lord.
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(4) Masses for the Dead have a Proper Preface.
§ IX. Communicantes, efc.

The prayer Communicantes of the Canon is proper
on Holy Thursday, on the Feasts anH througho